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ANECDOTES ON OUR 
FOUNDRESS AND DISCIPLES 
by 
Shimbashira Shozen Name 


(1) 


THE STORY TOLD 
BY AN OLD MAN 


MEMBERSHIP IN THE 
SAVIORS’ GROUP 

In the first year of the Meiji period 
(1868), Masajiro, their first son, was born, 
who, however, died in his fifth year. God 
said to the depressed father, “I am obliged 
to call back your son,* because you have been 
led astray.** TI shall give you back your son 
in the season when buds sprout. Let us use 
a word signifying a hard nut next time he 
comes.~ So let him be named Masajinty 
when he is born to this world.”------ 

In this respect, as in any other, incon- 
sistency of the intention of God the Parent 
with self-centered human fancies can be 
seen very clearly. 


By the way,-the poem that Mr. [zo was 
given by the Foundress read uke this: 

Tho’ a door is ready for you 

As a protection ’gainst the wind, 

Tis still left a little ajar.* 

Think twice and decide promptly 

Where you are goin’ to settle down.** 

Once you resolve to follow Me, 

You shall ne’er want for anything. 

This poem is not to be found in the 
whole 17 volumes of the Bock of Reve- 
lations, nor is it in good order in rhyme 
and meter,*** it is true, but we can clearly 
infer from it the intention of God the 
Parent to ‘win over the carpenter” to 
His group. 


* Translator’s Note —i.e. back to Hades or the 
land of the dead. (Generally, when a man 
dies, he is expected to be reborn to this world 
afterward, according to Tenrikyo. ) 

** T. N.— The Foundress had continued to 

require him to move to the Divine Residence 
and join the saviors’ group. But Iz6, carried 
away by self-centered ideas, hesitated to do 
so for ten more years. 
T. N.— The first son, Masajiro, was crushed 
to death accidentally while playing with his 
pals. That is why the Foundress wished that 
his next son would be as hard as a nut and 
strong enough not to be easily crushed to 
death. 

TT T. N.— Masa means the tender part of a tree 
oe and jin its hard part. So the meaning 
of the name is tenderness and hardness 
combined. 

* T.N, —i.e. an opening is left to allow human 
fancies to creep in and prevent you from 
devoting yourself to God. 

*k T. N.—i. e. you should decide at once 
whether or not you will come and join the 
saviors’ group of the Divine Residence. 

# T. N.— All the poems contained in the 
Ofudesaki take the form of Japanese waka 
poetry. This poem, however, is irregular in 
form and longer than an ordinary waka. 
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TENRIKYO. 


In about September of the fourteenth year 
of the Meiji period (1881), Sato, wife of 
Iburi, came to live in the Residence together 


with her children. On February 8th of the 
following year, according to the lunar calen- 
dar, Mr. Iz6 himself moved to Mishima 
village. After March 3rd, the inn equipped 
with a bathr was kept under his name. 

In the meantime Yosuke Horiuchi and 
others studied how to play the samisen to 
accompany the recitation of the Kagura 
psalms, and persuaded Yoshie, [zo’s daughter, 
to try to do so. 

As mentioned here, Sato, Iz0’s wife, 
came to stay in the Residence half a year 
earlier than her husband. And early in 
the following year, Izo Iburi himself 
moved to Mishima, giving up his Ichino- 
moto house. The intention of God the 
Parent to “win the carpenter over” was 
thus realized on February 8th, according 
to the lunar calendar.tf 

The fifteenth year of the Meiji period 
(1882) was epoch-making in the annals of 
Tenriky6 in this respect, as in other. 


“The Story Told by an Old Man” ends 
with this. What my father had in mind 
at first must have been to relate the 


Neo evade the interference of the police 
a bath-equipped inn was kept. Followers 
gathered under the pretense of taking a bath. 
At first the inn was opened in the name of 
Shiji-sama, who, however, died a little before 
the removal of the Iburis, that is, in April 
of the fourteenth year of Meiji. 

+7 T. N.— March 26th, according to the Gre- 
gorian calendar. 
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Courses for the 17-year-old Girls of the 
Tenrikys Women’s Association are held from March 
26th to 28th every year. 

Above shown is Mrs. Shozen Nakayama, the 


whole history of Izo Iburi’s pious life 
ranging from his first conversion down to 
active membership in the saviors’ group. 
Eighteen years after IzO heard God’s re- 
mark that “I have won the carpenter 
over,” do we find him really enlisted in 
the saviors’ group of the Divine Residence. 


THE MASKS OF THE TEN 
DIVINE FUNCTIONS 
— What happened on June 18th, 1874 — 


On the cover of a copy of the Ofudesaki 
(Book of Revelations) that the Foundress 
wrote and presented to the Maegawa 
family, where She was born, there are 
a few lines of Chinese characters. On 
another copy the word ‘“ Transcript” is 
written clearly. Though “No. 1” is 
written in one of them, which might mean 
“Volume one,” these two copies are, in 
fact, the third and fourth volumes of the 
Ofudesaki,* and we cannot be sure today 
whether or not the whole of the Ofudesaki 
were transcribed as a gift to the Mae- 
gawas. 

But every time I look at those volumes, 
I am impressed by the care She took in 
commenting as ‘transcript’? to avoid 
possible mistakes in the future. 


Concerning the masks that they wore 
at that time for divine service, we cannot 
(Continued on p. 3) 


* T.N.— The original text of the Ofudesaki is 
composed of seventeen volumes, but not all 
of them were finished at the time now spoken 
of (about 1874). 
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THE FUNDAMENTAL 
DOCTRINES OF TENRIKYO 
by 
Tadamasa Fukaya 


Chief of the Overseas Mission 
Headquarters in America 
(Gam) 

Every human action is symbolic of the 
intention of the relative for the Absolute. 
This is true not only of religions but of 
every cultural action of mankind. The 
route of the intention of the relative for 
the Absolute is called the ‘Heavenly Law.” 
It may also be said that the Heavenly Law 
is the paradigm of the formation of this 
world. And those who obey the Heavenly 
Law are given freedom as man because 
of this paradigm. Human happiness lies 
in the freedom which is given as the 
self-determination of freedom on the part 
of God the Parent. God the Parent to 
whom we pray by the divine name of 
“ Tenri-O-no-Mikoto ” might be defined as 
the king of the Heavenly Law, “ the origi- 
nal unity of the Heavenly Law”. 

Pantheism will come into existence 
when stress is put on the Heavenly Law 
alone. Theism will come into existence 
when emphasis is laid on the kingship role. 

“ Tenri-O-no-Mikoto” is the umgreifend 
Deity, both pantheistic and theistic, both 
immanent and transcendent. 

Theistic time is discontinuous, while 
pantheistic time is continuous. Umgreifend 
time is both continuous and discontinuous. 
The Deity of personality reveals Himself 
through the medium of discontinuity. In 
other words, volitive subjectivity is dis- 
closed by the act of going contrary to 
human expectation. 

The deity of this kind is out of sight, 
and time cut off by this deity will allow 
of no presupposition of tomorrow. In this 
case, human wisdom is equal to nothing- 
ness, and mankind who are no more than 
trembling reeds cannot help being over- 
come with apprehensions. 

Man will be obliged, from a pantheistic 
standpoint, to be washed away by continu- 
ous time, or to be resigned. The reali- 
zation of the free-willed self will be 
effected only by standing out of the 
stream. Is it really possible for the self 
as an historic reality so to do? Thus 
comes into existence “resignation.” The 
life of those who give up themselves must 
be extremely lonely and desolate. No joy 
will well up from such a life, nor is there 
any blissfulness. 

From this standpoint there will be no 
help but to see things as they are. Thus 
there will be the location of things. The 
location of all the universe is unreal, and 
all earthly things are said to be transient. 
True, such a location is the place of death. 

Umgreifend time is not only discontinu- 
ous but also continuous; the continuity 
of today is not tomorrow. No one can 
exactly presuppose tomorrow, but there is 
none, despite the fact, who live today 


without anticipation of tomorrow. The real 
aspect of life is to live today with antici- 
pation of a possible tomorrow. 

So far as time like this is concerned, 
realistic freedom both decisive and inde- 
cisive will possibly come to our notice. 

The place which umgreifens such free- 
dom is not in death. The place where 
freedom can be entertained is in life. 
There is no life without freedom. There 
is death where there is no freedom. 

Realistic freedom exists as the self- 
determination of the umgreifend Deity who 
really lives in the gap between decision 
and indecision. 

Realistic freedom cannot exist inde- 
pendently of the human body. 

Existentialists think of life from a stand- 
point of death. It is worthy of attention 
that they, unlike philosophers of life, do 
not think of life through life, but of life 
through death. When being is viewed 
from nothingness, it is the more clearly 
understood. So in this sense life, when 
viewed from death, is the more clearly 
understood. 

Death as understood by us Tenriists is 
not the same as what is generally meant 
by the term. Instead of the word death 
we say ‘“denaoshi” or regeneration. We 
believe in the immortality of soul. The 
natural term of the human body with the 
soul in it is 115 years; it is so predestined. 
Death comes when a body gets too old to 
bear any further use. The soul leaves the 
body just as if worn-out clothes were cast 
away ; it comes out again into the world 
with a new body on. 

What is generally meant by death is 
considered the greatest sorrow in our life; 
nothing has been regarded with greater 
aversion than death. However, death as 
denaoshi is no longer any grief or sorrow, 
for it means not only the end of one life 
but also the beginning of a new life. 
Death as viewed from this view-point is, 
so to speak, demarcation line which serves 
as a means of both separation and con- 
tinuation. 

Buddhists try to escape from their 
life, while Christians attaches greater 
importance to their life in heaven than 
to that on earth. As for Tenriists, how- 
ever, the greatest emphasis is always put 
on this life on earth. Neither life nor 
death can exist independently of God the 
Parent. 

We mankind are created by God the 
Parent and live by His Providence. We 
commit sins either with or without 
knowledge of the fact. Our Foundress 
taught this fact in relation to dust. Though 
dust is fine it can not without great 
difficulty be cleared away, if there is 
a thick accumulation. Again, dust is 
found everywhere; and it will soon lie in 
a heap, if not noticed, although it may 
once have been cleared away. That is why 
dusting should be continually repeated. 
We Tenriists believe that it is our religious 
practice to sweep away with the Deity as 
a broom not only our own dust but also 


that of the world. 

The source of our sins which are 
cleverly made known to us with dust and 
muddy water as examples, is traced to an 
egocentric stat> of mind. Human beings 
were created :1:Jependently of one another 
by God the Parent, and no wonder, 
therefore, that each has his own egocentric 
way of thinking. 

When we give ourselves up to our own 
egocentric way of thinking without taking 
any thought of others, thus going so far 
as to ignore that mankind are all brothers, 
then we are acting contrary to the Heaven- 
ly Law, and are doing damage to ourselves. 
An extremely egoistic assertion, arrogance 
or greed, is the worst “dust”. Mankind are 
originally pure-minded ; although covered 
with “dust” at one time, they must regain 
the original purity. In the faith of Tenri- 
kyO, unlike Christianity, we never speak 
of the original sin. As clearly indicated 
by the expression ‘Saved by saving others” 
our efforts made to live a life of inter- 
dependence with brotherhood as its basis 
are acceptable to the divine will. By so 
doing we are appreciated by God the 
Parent, and our happy life will be ensured. 

Religions, one and all, are derived from 
the sufferings of human life and from the 
concept salvation. Actuated by these two 
factors, people come to embrace their 
religious faith. Now for salvation as under- 
stood in Tenrikyo. Salvation sometimes 
means the donation of materials and 
money, which is, indeed, good and noble. 
However, salvation of this kind is, after 
all, to make up for an insufficiency. Why 
and how salvation is needed still remains 
unsolved. This is not the case with true 
salvation, which means the removal of 
causes. By true salvation we mean the 
regeneration of the subject of action, or 
the mind. And all the other things are 
of secondary meaning. 

Then, how are we to effect the regene- 
ration of the mind? “Things lent and 
borrowed” are taught by our Foundress 
as a fundamental doctrine of Tenrikyo. 
The point is that the human body is lent 
by God the Parent, and that the mind 
alone is subject to human will. 

We are apt to think of our body as 
ours, and do not know that we are created 
and allowed to live by God the Parent 
only to make ourselves His chosen means. 
Herein originates the fundamental cause of 
failure in human life. God the Parent not 
only renders us guidance, but also lives 
among mankind; or rather we are in the 
bosom of God the Parent. 

The regeneration of mind is effected by 
the consciousness that we live in the besom 
of God the Parent. The consciousness that 
we are children of God the Parent is driven 
home by recognizing that others are also 
His children. This means that individual 
personality is mutually respected as abso- 
lute. It may be said in this meaning that, 
the absoluteness of personality is con- 
sidered only in relation to that of God the 
Parent. 


TENRIKYO 


All human beings are conscious that 
they are all children of God the Parent, 
and help one another as brothers, thus 
paving the way to the establishment of 
a blissful world. This is the perfected 
aspect of salvation in Tenrikyo. We must 
behave with the consciousness that we are 
means and tools of the establishment of 
a blissful world. God the Parent is the 
parent not only of mankind but of all the 
gods. He is the Absolute Being both 
ultimate and original. All the universe is 


(Continued from p. 1) 

imagine what they were like, as the police 
confiscated them later. They might not 
have been much to look at, as they are 
said to have been made by hand, of 
lacquered paper mache. In spite of the 
crude craftsmanship of the masks, how 
pleased were the people who would wear 
them when they were informed of their 
completion! Let us just imagine how 
they might have gone to get them and 
what probably happened on the way. 
Their remarks would have been something 
like the following: 

“Now everybody! Let’s go to get the 
Kagura masks!” I can imagine the 
Foundress addressing Her followers who 
were not quite awake after their midday 
nap which they had enjoyed in the 
pleasant, gentle breeze that came from 
the rice-fields. It was early afternoon on 
June 18th, according to the lunar calendar, 
in the seventh year of the Meiji period 
(1874). 

Ever since the beginning of the Meiji 
period the Foundress had been strongly 
urging Her followers to use the Kagura 
service, and for that purpose She had 
asked Kyosuke, Her elder brother who 
lived at Her father’s house (or it might 
have been MHanzaburo, Her younger 
brother) to make the masks. Informed 
of their completion, the Foundress was 
now going to take them home Herself. 
The following people who were with Her 
joined the party : Shiji-sama, Iburi, Nakata, 
Tsuji, and others who took part in the 
divine service. Though not dressed alike, 
they were all united in thought and eager 
to see the welcome masks. Accompanied 
by the Foundress, the party in high 
spirits started on the trip to Sanmaiden. 


Such remarks as the following may have 


united to, and embraced by, the Absolute 
Being. With this consciousness alone a 
real and ever-lasting peace will be brought 
to realization. And the so-called “cold 
war ”’ will be resolved. 

I am going to conclude this article of 
mine by stressing that the fate of mankind 
which has never been experienced before 
will be developed on a ground work of 
consciousness of the mutual relationship 
of the umgreifend God the Parent with 
mankind. — The End — 


The staff 
and 
students 
of the 
Japanese 
Language 
School 


been made on their way: 

“What do you suppose the masks we 
are going to get will look like?” 

‘They must be as massive and dignified 
as the sun and the moon they represent, 
since they symbolize the power and force 
of these manifestations of God.” 

“They must also respresent the divine 
protection of moisture and temperature.” 

“You are right. While we are going 
to take them home, let’s mention the Ten 
Divine Functions of Protection ( Tohashira- 
no-kami**), about which the Foundress is 
always telling us. Let each of us mention 
one of the functions.” 

“Yes, we agree.” 

And with the permission of the Found- 
ress, they began. 

“ Kunitokotachi-no-Mikoto, symbolized by 
the moon*** in the heavens, represents, in 
the human body, divine providence in 
providing moisture and body fluids.” 

“ Omotari-no-Mikoto: symbolized by the 
sun in the heavens; representing, in the 
human body, the divine protection of 
temperature regulation and heat.” 

“ Kumsazuchi-no-Mikoto: symbolized by 
Star Gensuke in the heavens; representing, 
in the human body, the divine function of 
connecting and covering, referring es- 
pecially to the skin.” 

“ Tsukiyomi-no-Mikoto: in the heavens, 
Star Kun; and in the human body, divine 
providence representing the function of 
support, especially the skeleton which 
enables the body to stand erect.” 

“ Kumoyomi-no-Mikoto: in the heavens, 
the morning star; in the human body, 


divine providence in regard to the func- 
tions of ingress and egress or digestion 
and elimination, especially with respect to 
eating and drinking.” 

“ Kashikone-no-Mikoto: in the heavens, 
the constellation in the southwest; in the 
human body, divine providence in regard 
to the functions of breathing and speak- 
ing.” 

“ Taishokuten-no-Mikoto: in the heavens, 
the constellation in the northeast; in the 
world, the providence regarding the action 
of severance or separation in general.” 

“ Otonobe-no-Mikoto: in the heavens, the 
evening star; in the world, the providence 
regarding the action of pulling forth in 
general **** ” 

“ Izanagi-no-Mikoto: symbolized, in the 
heavens, by Altair ; performed the function 
of the moon at the time of the Creation ; 


“ Izanami-no-Mikoto: symbolized, in the 
heavens, by the Weaver (Vega); divine 
providence who performed the function of 
the sun at the time of the Creation; the 
protectress of the seed-bed.***** ” 

At the Sanmaiden house the Foundress 
expressed Her gratitude: 

“How splendid they are! I appreciate 
your craftsmanship. Thanks to these fine 
masks, we shall be able to serve God very 
joyously. As a token of our gratitude, 
I will leave this manuscript with you.” 

So saying, She presented to the people 
of Her own household two volumes of the 
Ofudesaki and ten amulets against damage 
by vermin. 

“Now all of you, put on these masks 
and practice the Divine Service here,” the 
Foundress said. 

In accordance with Her proposal, with 
the masks on their faces, the performers 
danced happily around the Foundress. 
The sound of the drum and the singing 
of the holy songs filled the air with a life 
and happiness which was quite strange to 
the Sanmaiden area. 


“ Now everything is ready. We can do 
the Divine Service happily and regularly 
from now on.” 

So saying, the people, with the masks 
in their hands, started on their return 
trip, filled with contentment. Some one 
began to chant the holy song in a trained 
voice : 

“Looking over all climes and ages, 

I find no human being 

Who has understood My will.” 
and all the rest joined it in chorus. They, 
who on the way there had enumerated 
the Ten Divine Functions of Protection 
respectively, now poured out an endless 
song in harmony. The air resounded with 
unaccustomed choral singing along the 
foot-path between the rice-fields on that 
summer afternoon. 


&& T. N.— The names mentioned below do not 
refer to the deities, but the sacred names 
given to each of divine workings. 

4#*% T. N.—In Tenrikyo the moon symbolizes 
the male sex; the sun the female sex. 


**k** T.N.— This refers, for instance, to child 
birth. 

*kKKK T. N.— The seed metaphorically stands 
for spermatozoa. In the same way, the seed- 
bed represents the human uterus. 


Central Asia 


Central Asia is one of the regions of 
complicated ethnic composition. Econo- 
mically two groups of life have been 
discerned thers ~—nomadic on steppe and 
agricultural in the oasis. Special features 
of East Turkistan, Tibet and Mongolia in 
the so-called Inner Asia is the stock- 
breeding which controls the whole culture. 
From about the 17th century Tibet and 
Mongolia have formed a Lamaism-sphere. 
The greater part of native races in Nepal 
belong to the Tibet-Himalaya_ branch. 
Their cultures may be divided into two 
parts : Indian Culture in the south of Hima- 
laya and Tibetan culture in the north of it. 


OUTLINE OF TENRI MUSEUM 
Ethnographical collections 
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China 


Chinese Culture, especially its manners 
and customs are much affected by the 
mode of living. Harmonizing with the 
continental climate, residences and foods 
are highly artificial; and the more arti- 
ficial the more valuable. Their religion 
bases on the folk-beliefs and is essentially 
the magical one. Proper objects of the 
belief are genii and demons. Having made 
them the core there sprang up the syn- 
cretistic national religion which includes 
Confucianism, Buddhism and Taoism. 

Not a few articles of our collection have 
now disappeared in home country since 
the establishment of New China. Living 
instruments and folk-crafts have the sound 
construction and represent the steady 
mode of living which is optimistic, con- 
servative, patient and utilitarian. Their 
original colour sense coming from the 
climatic and physical peculiarities and the 
traditional designs aud patterns from their 
love for meaning of scripts show the 
distinguished uniformity. 
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from the upper left : —— 

1 Nandikesvara and Ritual instruments a 
of Lamaism (Tibet) 

2 Knives with chopsticks Flint-and-steel 
pouches and Gunpowder container 
(Mongolia ) 
Shop signs of the old style (China) 
Room of Chinese specimens 
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from the upper right ;: —— 
Official Caps (Mongolia) 
2 Daggers and Wears (Nepal) 
3 Room of specimens of Central Asia 
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